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INTRODUCTION

can say with some degree of certamnty is that nazional identity and
mationalism are likely to remain powerful and proliferating forces in
the foreseedble furure. Fence the urgent need to increase our under-
standing of so global a condition and 30 explosive a foree.

Anthony D, Smath,
London School of Economics
21 March 1900

CHAPTER 1
National and Other [dentities

The year 429 8C marked a uming=point for Athens, In that year
Pericles; after thirty yeart as the Athemian leader, succumbed to the
plague that ravaged Athens. From that moment Athens' power
visibly declined.

In the same year Sophocles staged what many connder w be his
greatest tragedy, Oedipus Tyrannos (Oedipus the King). It is some-
timies seeni as the playwright's wammg to his countrymen abourt the
perild of pride and power, but its central theme is the problem of
identity.

The play opens with a plague. But this one ravages Thebes, not
Athens. We soon leamn that it has been sent by the gods because of
an unsolved murder long ago, that of the Theban king, Laius.
Shortly after that murder on the road to Delphi Oedipus amived in
Thebes and freed the city from the terror of the Sphinx by correctly
answering her riddles. Oedipus became king, matried the widowed
queen, Jocasta, and had with her four children, two boys and twoe
girls,

At the beginning of the play Oedipus promises that he will
discover the unclean presence that has brought the plague and mus
be banished. He sends for the blind seer, Teiresias; but Teiresias only
answers darkly that he, Qedipus, 15 the unclean presence who must
be sent mto exile. Oedipus suspects that Teiresias has been put up o
sizch an accusation by Jocasta's scheming brother Creon. But Jocasta
heals their quarrel and reveals thae her former husband, Laius, was
murdered by robbers at a place 'where three roads meet’. This stirs
Oedipus’ memory of 2 moment when he killed some strangers.
One man, however, survived, and on his retum to Thebes begged
o be sent away to the pastures. Oedipus sends for him. He must
find out what happened to Laius.

A messenger arnives from Corinth and brings the news tha
Polybus, the king of that aty and Oedipus’ father, has died. This
prompts Oedipus to reveal why he left Connth long ago. never o
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recurn, It was because of an oracle from Delphi, which said that he
would kill his father and marry his mother. Even now he cannot
return to Corinth for fear of marrying his mother, Merope.

But the Corinthian messenger has 2 surprise for Ocdipus, He s
not, after all, the son of the king and gueen of Connath. He was 2
foundling given to the royal couple beciuse they were childless, and
he was piven to them by none other than the messenger himself
long ago when he was 3 shepherd on Mount Cithaeron. If the
messenger had not received him from his counterpart, the Theban
shepherd, Oedipus would have died of exposure, his little fest swol-
len from the thongs that pierced them: hence his name, Qedipus
(Swollen-foot). Who is this Theban shepherd, and where did he get
the child with the pierced feet? Jocasta has realized the terrible truth
and begs Oedipus to desist. He refuses. He must find our ‘who he
5", Jocasta rushes out and hangs herself. Oedipus exults:

Let all come out, however vile! However buse it be,

I must unlock the secret of my birth. The woman,

With more than woman's pride, 1s shamed by my low onigin.
I am the child of Fortune, the giver of good,

And [ shall not be shamed. She is my mother;

My sisters are the Seasons; my rising and my falling

March with theirs, Barn thus, | ask to beno other man

Than that I am, and will know who [ am.!

The Theban shepherd is now brought in. He tums out to be the
same man who fled when Laius was murdered, and the very man
who gave the baby to the Corinthian mesenger on Mount Cith-
acron long ago, rather than let it dic of exposure. Reluctantly at
first, in mounting terror later, the Theban shepherd reveals the
truth: he was the rrusted servant of Laius and Jocasta; they gave him
the baby to expose on Mount Cithaeron; it was because of an
oracle; the baby was the child of Laius and Jocasta . ,

Oedipus rushes out, finds Jocasta hanging from the ceiling und
blinds himself. The rest of his life becomes one long quest, fisst in
Thebes; then in exile with Antigone, for the meaning of his strange
destiny; until, in the grove of the Eumenides i Colonus outside
Achens, the earth itself swallows him up, and by that sct he hallaivs
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Athens for ever, That was the poet's last thought, in 466 ne. at the
end of his long life.?

MULTIPLE IDENTITIES

There are many motifs, and more than e level, in Sophogles’
play. Buu the guestien of identity, collective as well as tdiyidual,
broods ever the action. 'l will know who | am” the discovery of
self is the play's motor and the action's inner meaming. But each
self’ that Oedipus uncovers 15 alio a social self, a category and a
role, even when it proves to be errorieaus for Oedipus. Only after
the shattering revelation of ‘who he is” daes he begin 1o glimpse the
meaning of his destiny. He is nor a suceessful riler, 3 normal husband
and father, or saviour af his city. In turn, he beeomes 3 defiling
presence, @ murderer, a low-born slave, a foreigner, a child of
Forwune. Only ar the end does he see what, though ughted, he was
unable to “see’ and what only Teiresias, the blind seer, could see. He
will become another Telresias, another blind seer, with the power
1 heal and save through his suffering and his unique fate !

In Sophocles’ drama Oedipus traverses 3 series of categories and
roles. These roles and categories are at the same vme so many
collective identities, well known to fifth century Greeks. Even if
they had no expericnce of kingship or murder, ancient Greeks wese
well acquainted with the symbalic and mythical significance of such
sbjects, The very strangeriess of Oedipus’ ultimate fate made the
filse roles he consecutively ‘put on' seem familiar and easily in-
welligible

Qedipus, fike the other heroes whose exploits were dramatized
by the Athenian tragedians, represented the normal person placed in
unusual ¢ircumstances and set apars by a unique fate. He i normal
in s0 far as the roles he occupied before the revelation of his OTIgInNS
represent so many collsctive identities and ‘locations’. Like others,
Oedipus has a senes of such role-identities ~ father, hisband, king,
even hero. His indivadual idetitiey i, in large part, made up of these
social roles and eultural eategories — or so it would appear uncl the

momens af truth, Then his world 15 tumed upside down, and hix
former identities are shiown to be hollow

The eale of Ocdipus throws inte sharp relief the problem of
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identity. It reveals the way in which the self 15 composed of multiple
identities and roles — familial, territonial, class, religious, ethnie and
gender. Tt also reveals how each of these identities is bated on oeial
classificarions that may be modified or even abolished, The revela-
tion of Ocdipus’ birth teaches us that another, unseen world touches
our material world, turns its social categonies upside down and
destroys all familiar identities.

What are these categories and roles of which each individual self
i normally composed?

Most obvieusly and fundamentally, the category of gender, If
not immutable, gender classifications are universal and pervasive.
They also stand ar the ongin of other differences and subordinations.
Weare in many subtle as well as overt ways defined by our gender,
is are many of our opportunities and rewards in life. At the same
ume the very universality and all-encompassing nature of gender
differentiation makes 1t 3 less cohesive and potent base for collective
identification and mobilzaton. Despite the tise of feminism in
specific countries, gender identity, which spans the globe, is in-
evitably more ateenuated and taken for granted than other kinds of
collective identity in the madern world. Geographically separated,
diided by class and echritcally fragmented, gender ¢leavages must
ally chemselves to other, more cohesive identities if they are to
inspire collective consciousness and action 4

Second, the category of space or territory. Local and regional
identity 1s equally widespread, particularly in pre-modem eras. Local-
ism and regionalism also appear to possess the cohesive quality thar
gender differentiation generally lacks. Bur the appearance often
proves to be deceptive, Regions easily fragment into localities, and
localities may casily disintegrate into separate settlements. Only
rarcly do we meet a powerful and cohesive regional movement, as
in the Vendée during the French Revolution; but, as in this case, it
unity is likely o derive a5 much from ideology as from ecology, In
mast gther cases ‘regionalism’ is unable to sustain the mobilization
of ies populations with their separate grievances and unique prob-
lems, Besides, regions are geographically difficult to define: their
centres are aften multiple and their boundaries ragged.

A third type of collecrive identity is socio-cconomic, the category
of sacial class. Oedipus’ fear that he prove 1o be ‘slave-bom' mirror
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the ancient Greek fears of slavery and poverty — fears that have
often provided the motors of political action, even when slavery
was repliced by serfdom. In Marx's sociology class is the supreme,
indeed the only relevant, collective identity and the sole motor of
history. Certain kinds of social class — aristocracies of varous
kinds, bourgeoises, proletariats — have sometimes provided bases
for decitive political and military action. Semetimes: not always,
not even frequently. United action by an ‘aristocracy’ is less
common than factional conflices within anstocracies. Conflicts of
sectors and fractions of 2 nationa! bourgeoitie are nét uncommon,
starting with the Frerch Revolution iuelf, let alone confiict be-
tween the bourgeousies of different nauons. As for the working
class, while the myth of the international brotherhood of the pro-
letariat 15 widely accepred, that of the unity of workers within a
given nanon 18 equally prevalent and important, as workers divide
into mdustrial sectors and along skill levels. Workers' revolutions
are almost as rare as peasant ones; in both cases, sporadic, localized
revolts have been the norm ¢

The difficulty with treating social class as'a basis for an enduring
callective identity is its limited emotional appeal and lack of cultural
depth. Whether we define *class’, with Marx, as a relationship to the
means of production ar, with Weber, as an aggregate of those with
identical life<chances in the market, there are clear limits to any
attempt to use class as a basis for 2 sense of identity and community.
Classes, like gender divisions, are often territorially dispersed. They
are also largely categories of economic interest, and are hence likely
to subdivide according to differences in income and skill levels.
Besides, economic factors are subject to rapid Auctuations over
time; hence the chances of retaining different economic groups
within a class-based community are bkely to be slim. Economic
self-interest is not usually the stuff of stabile collective :dentinies.

There 15 a further aspect of class identity that both favours and
militates aganst the formation of a stable community. ‘Class’ sg-
nifies 3 social relationship. There are always two or more classes in 3
given social formation in conflict, which helps to sharpen class
differences, and hence identities, as studies of working-class culture
in Britain have revealed. At the same time, by definirion, only part
of a given territorially bounded population will be included in such
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class identities. If a3 mare inelusive collective i-::li.-n_m:}r covering the
whole p;npuhtinn in that termitory were ta emerge, it would n;ccni::;
ly be of quite a different kind from an :!:I:nu!:ylv h:.u:ld on class i
economic interests. Such wider collective identities maght even cha
lenge more restricted class identities, arfcl perhaps ulm:l:rmm: or
divide them through an appeal to quite differene critera of categor-
m’?:; is just what has ofien happened. Both religious :.ndﬂ:nth:;c
identities have striven to include more than one c‘ianlu.ln e
communities created on their bases. Religious I:nmmun:n?. w'fmr:
they aspire to be Churches, have 1ppt.a]¢_d to :.]]..mcmr: o ; 51:1:;{
population or even across ethnic boundaries. Their m:_!ﬂlgn ]ﬂ
national or universal. It 15 never addressed to a particular ¢ m::sﬂ;u
such, even when in practice the religion is reserved fl-:lt* or pri E
aimed at, a particular class, Fifth-century Q-‘ln:d.a.]fnm in 5:;1::11
Persia was undoubtedly a movement of social justice ['Iur the uw:r
classes, but its message was, in principle, universal, Similarly, hn? -
canism in eigheesnth-century England o largely an u_ppur—;:. :;1
and middle-class preserve, although'in prinnglc open to.Any Eng 1;;
man, The many different forms of 'class rclllg.mn _nnu:c‘l Ihy "il.;: hr
suggest the close links between ciu; and religious identities and the
‘siding’ from one to the other.? o
E:?Jii::r;::lj;::'rtiiginm identity” 15 based on quite djif'fer:m critemia
from those of ‘social class’ ind emerges from quire different sphctt;:
af human need and action. Whereas class _idl!n'l:lltll:'li emerge fr-::m;
sphere of production and exchange, n:llig.muf identities &:n;c :ln:;
the spheres of communication and socialization. They are a_;:' ;
alignments of culture and its elements — 'H:‘I.!Ltl.‘.i. symbaols, myths ;n
traditions, often codified in custom and rtual. *_[‘h:y have there c::
tended to join in a single community of the faichful all dthr:us:‘-?r -::
feel they share cermain symbolic codes, value systems and :11 r;;?n
of belief and ritual, including references to a sapra-empint : iy,
howewer impersonal, and imprints of specialized orgamzations, honw-

EVED I'.E-I'Iuﬂl-'l-i..

Religious communities are often closely related to ethmc 1::1:?1-
dties. While the ‘world rehigions’ sought o overstep, md. abo ish,
ethnic boundaries, most religious commumities coin cided with :llhmlt
groups, The Armenians, Jews and Monophysite Amhara offer classic
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instances of this coneidence, as did the Copts before the Arab
conquest of Egypt. The relationship can be even claser. What began
a3 purely religious community may end up a3 an exclusive ethnic
community. The Druse, 3 schismatic Muslim sect founded in Egypt
but persecuted there, removed to the fastnesses of Mount Lebanen,
where they welcomed Persians and Kurds a5 well a5 Arabs into their
ranks for about ten years in the carly eleventh century. Bug;, with
the death of their last great teacher, Baha'al Din i AD 1031),
proselynzation ceased. Membership of the community became fixed,
largely because of fear of rehgious foes outside. Entry to, and cxis
from, the community of the faithful was 0o longer permited. Soon
the Druse became as much 2 community of descent and territory
Ta be 2 Druse today, therefore, is to belong ta an “ethno-religious’
community.®
Even now many echnic minorities retain strong religious bords
and emblems. Catholics and Protestants in Northern lreland,
Poles, Serbs and Croats, Maronites, Sikhs, Sinhalese, Kares and
Shi'i Pemsiang are among the many cthnic communities whose (defe
aty 15 based on religious cotena of differentiation. Here, tdo, it
John Armstrong demonstrates, it is gasy to ‘slide’ Fom one Ly pe
of identity to arnother, and overlap' is frequent. For the greater
part of human history the twin circles of religious and ethnic iden-
try have bieen very clow, if not identcal. Each prople n antiquity
possessed s own gods, sacred texts, rituals, priesthoods and
temples, even where mimority or peasant groups might also share
in the dominant religious culture of their rulers. Even in early
medieval Europe and the Middle East the world religions af Islam
ind Christiamity sometimes subdivided into cthrically demarcared
Churches or sects, as with the Armienians and Copts and, later,
the: Persian Shi‘ites. Though éne cannot argue concluavely for
cthnic causation, there are enough circumsantial cases to Wggest
strong links between forms of religious identity, even within
world religions; and ethmic cleavages and communities ™
Nevertheless, analyueally the two kinds of cultural collective iden-
uty must be clearly distinguished. Religious community may, after
all, divide an ethno-linguistic populition, as happened amaong the

Swiss or Germans and in Egvpr For a long time religions cleavages
prevented the emergence of a2 wrong and enduring ethnic
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conscipusness among these populations — until the era of mtin_:ml%srn
succeeded in uniting the community on a new, p-uhnul b:.:.u_ Enrg-
ilarly, thoogh world religions like Buddhism _:nd Ghmn:m_ty may
be adapted to pre—ciasting ethnic communities that they in tum
reinforce, as in Sri Lanka and Burma, they may, nquauy. help to
erode ethnic differences, as happened to several hnrbm?.n pmlpiu
when they converted to Christianity and merged with nmgl:nv
bouning peoples, as was the case with Angles, Saxons and Jutes in
England.™® . |

In the next chapter | shall explore the particular !:':.‘:‘nutslnl:' ct‘hlmc
identity that mack it off from other, including religious, .:df:nntt‘m,
For the moment the similarities between religious and Ethnlﬂildtrtllf
need to be stressed, Both stem from similar cultural criteria of
classification. They frequently overlap and r-.:lnfu:n:F one another,
And singly or together, they can mobilize and sustain strong com-
muniges,

THE ELEMENTS OF 'NATIONAL® IDENTITY

One kind of collective identity, so impartant and widespicad today,
i5 barely mentioned in Sophocles’ Theban plays. Th:-f:.gh they some-
tirries hinge on conflict berween ates, they never raise the qur:ﬂ:lmn
of 'national’ identity, Oedipus’ identties are multiple, but hl'J.Ilg
‘foreign” (1.6, non-Greek) is never one of them. Eﬂllm::uu: n:unﬂu:lu
are, at most, wars between Greek aty-states and their rulers. Did
this not, in fact, mirror the state of ancient Greece in the hfth
tury nc?

ﬂﬂ:t WL Friedrich Meinecke who in 1908 distinguished the Kufrl.ur-
nation, the largely passive cultural community, from the S_mmmmm
the active, self-determining political nation. We may dissent from
his use of these terms, indeed from the terms themselves; but the
distinction itself is valid and relevant. Polincally, there was no
‘nation’ in ancient Greece, only a collection of i'.‘:il:f-il::lh‘:'.!, each
jealous of its sovereignty. Culturally, however, there existed an
anicient Greek community, Hellas, that could be invoked, for ex-
ample by Pericles, in the political realm — usually for hthcma;
purposes. In other words we can speak of a GT“]E cultoral an

ethnic community but not of an ancient Greek "nation’.™?

)
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This suggests that, whatever ¢lse it may be, what we mean by
‘national’ identity involves same sense of political community, how-
ever tenuous. A political community in tum implies at least some
comman institutions and a single code of nghrts and duties for 31l
the members of the community. It also suggests a definite social
space, a fairly well demarcated and bounded territory, with which
the membiers identify and to which they feel they belong. This was
very much what the philosophes had in mind when they defined 2
nation as 1 community of people obeying the same laws and instiru-
tions within 1 given territory. "

This 13, of course, 3 peculiarly Western conception of the nation,
But then the Western experience has exerted a powerful, indeed the
leading, influence on our conception of the unit we call the 'nation’.
A new kind of policy ~ the rational state — and 3 new kind of
community = the territorial nation — first emerged in the West, in
close conjunction with each other. They left their imprint on subse-
quent non-Western conceptions, even when the latter diverged from
their norms,

It is worth spelling out this Western or 'civic’ model of the
nation in more detail. Teis, in the first place, 3 predominantly spanial
or territonal conception. According to this view, nations must pos-
sesy compact, well-defined terricories. People and territory must, as
it were, belong to each other, in the way that the early Dutch, for
example, saw themselves as formed by the high seas and as forging
(literally) the earth they possessed and made their own. But the
carth in question cannot be just anywhere; it is not any streech of
land. It is, and must be, the ‘historic’ land, the ‘homeland', the
‘cradle’ of our people, even where, a5 With the Turks, it is not the
land of ultimate origin. A ‘historic land’ is onc where terrain and
people have exerted murual, and beneficial, influence over several
generations, The homelind becomes a repository of historic
memaories and associations, the place where ‘our’ sages, saints and

heroes lived, worked, prayed and fought. All this makes the home-
land unique. lts rivers, coasts, lakes, mountains and cities become
‘cred’ — places of veneration and exaltation whose inner meanings
can be fathomed only by the initiated, that is, the selfeaware
members of the nation. The land's resources alio become exclusive
to the people; they are not for 'alien’ use and exploitation, The
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national territory must become self-sufficient, Autarchy is as much a
defence of sacred homelands 25 of economic interests, '

A second element 15 the idea of a patria, 2 community of laws and
institutions with a single political will. This entails a3 Jeast some
common regulating institutions that will give expression to common
paolincal sentiments and purposes. Sometimes, indeed, the patria is
expressed through highly centralized and unitary insturutions and
laws, a3 in post-Revolutionary France, though even there the various
regions retained their local identities into the early twentieth century.
At the other extreme we find unions of separate colonies, provinces
and city-states, whose federal institutions and laws are designed as
much to protect local or provincial liberties as to express 2 common
will and cammon political sentuments. Both che United States of
America and the United Provinces of the Netherlands offer well-
documented cases of such national umons. In many ways the
pamary purpose of the Union of Utrecht in 1579 and of the
Netherlands' Seates General was to protect the ancient liberties and
privileges of the constituent provinces, which had been so rudely
assalled by Habsburg policies of centralization under Charles V and
Philip IL Mevertheless, the feroaty and duration of the war against
Spain soon bred o sense of commaon purpoese and denaty (guite apart
from Calvinist influence) that expressed a2 growing Dutch natianal

political community, albeit incomplete. '

Concurrent with the growth of a sense of legal and political
community we may trace a sense of legal equality among the
members of that communicy. lts full expression is the various kinds
of ‘citzenship’ that sociologists have enumerated, including avil
and legal rights, political rights and dupes, and socio-economic
nghts. Here it is legal and political rights that the Western concep-
ton considers integral to its model of a nation. That imphes 2
minimum of reciprocal rights and obligations among members and
the correlative exclusion ol outsiders from those rights and duties. It
also implies 3 common code of laws over and above local laws,
together with agencies for their enforcement, courts of final appeal
and the hke. As important 15 the accoptance that, in prinople, all
members of the naton are legally equal and thac the nch and
powerful are bound by the laws of the patria.

Finally, the legal equality of members of a polidcal community

o
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i its demarcated homeland was felt o presuppose 3 measure of
common values and traditiotis amdng the population, or at any rate
its ‘core’ community, In other waords, nations muse have a3 measuye
ol common culture and a3 civic ideology, a set of common under-
standings and aspirations, sentiments and ideas, that bind the popula-
uon together m their homelind. The sk of ensuring a2 common
public, mass culture has been handed over to the agencies of popular
sociabzation, notably the public system of education and the mass
media. In the Western model of natonal identity nations were weep
as culture communities, whose members were united, if not made
homogeneous, by common historical memories, myths, symbols
and traditions. Even where new, immigrant communities equipped
with their own historic cultures have been admitred by the state, 1t
has taken several gencrations before their descendants have been
admitted (in so far as they have been) into the cirele of the ‘nation’
and its histonic culture through the natonal agencies of masssocializa-
non,'®

Hi*fmriF territory, legal-political community, legal-politncal
equality of members, and common civic culture and idealopy: these
are the components of the sandard, Western model of the nation,
Liven the influence of the West in the modern world, they have
remained vital elements, albeit in somewhat altered form, in most
non-Western ‘conceptions of national identity. At the same time a
rather different model of the nation sprang up outside the West,
notably in Eastern Europe and Asia, Hutorically, it challenged the
dominance of the Western madel 2nd added significant new ele-
ments, more dttuned to the very different circumstances and trajec-
tories of non-Western communiries,

We can term this non-Western model an ‘ethnic’ conéeption of
the nation. It distinguishing feature 1s ity emphasis on 2 community
of birth and native culeure. Wheseas the Western concept laid down
that an individual had to belong 1o same nation but could choase to
which he or she belonged, the non-Western or ethnic :Er;nccp'[
allowed no such latitude. Whether you stayed 1n your community
or emigrated ta another, you remained ineluctably, organically, a
member of the community of your birth and were for ever starnped

by 1t A nation, in other words, was first and foremost 3 community
of commuon descent.
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This ethnic model also has 2 number of facets, First, obviously, i
the stress on descent — or rather, presumed descent — rather than
territory. The nation 1s seen as a fictive "super-family’, and it boasts
pedigrees and gencalogies to back up its claims, often tracked down
by navve intellectuals, parncularly in East European and Middle
Eistern countries. The point here is that, in this conception, the
nALidN can trace its roots to an imputed common ancestry and that
therefore 15 members are brothers and sisters; or at least cousins,
differentiated by family ties from outsiders.

This emphasis on presumed family tes helps to explain the strong
popular or demotic element in the ethnic conceprion of the nation,
OF course, the 'people’ Aigure in the Western model too. But there
they are seen as a polinical community subject to common laws and
institutions. In the ethnic model the people, even where they are
not actually mobilized for political action, nevertheless provide the
object of nationalist aspirations and the final rhetorical court of
appeal. Leaders can jusnfy their actions and unite disparate classes
and groups only through an appeal to the "will of the-people’, and
this maket the ethnic concept more obviously 'inter-class” and "popu-
list" in tone, even when the mntelligentsia has hictle intention of
summoning the masses into the political arena. Popular mobilization
therefore plays an rmporeant moral and chetonical, if not an actual,
role in the ethnic concepuon. '

Similarly, the plice of law in the Western civic model is taken by
vernacular culturs, usually languages and customs in the ethmic
model. That s why lesicographers, philologists and folklonsts have
played 1 central role in the early natonalisms of Eastern Eurape and
Asia. Their linpuistic and ethnographic research into the past and
present culture of the 'folk’ provided the matenals for a blueprint of
the 'nation-to-be’, even where speaific linguistic revivals failed. By
creating a widespread awaréness of the myths, history and linguistic
traditions of the community, they succeeded in substannating and
crystallizing the idea of an ethnic naton i the minds of most
members, even when, as in Ireland and Norway, the ancient lan-
guages declined, **

Genealogy and presumed descent ties, popular mobilization, ves-
nacular languages, customs and tradinons: these are the elements of
an alternative, ethnic conception of the nation, one that mirrored

MATIONAL AND OTHER IDENTITIES

the very different route of 'nation-formantion’ travelled by many
communities in Eastern Europe and Asia and one that constituted 2
dynamic political challenge. It is, as we shall see, a challenge tha: 1
repeated to this day in many parts of the world, and it refleces the
profound dualism at the heart of every nationalism. In fact EVery
natianalism containg avic and ethnic elements i varying degrees
and different forms. Sometimes civic and territarial elements pre-
dominate, at other times it is the ethnic and vernacular componcnis
that are emphasized. Under the Jacobins, for example, Erench
nationalism was essentially civic and territorial; it preached the unity
of the republican patrie and the fraternity of its citizens in 3
polideal-legal community. At the same time a linguistic nationalism
cmerged, reflecting pride in the purity and civilizing mission of a
hegemonic French culture preached by Barére and the Abbé Gre-
goire. In the early minereenth century French eultural nationalism
began to reflect more ethnic conceptions of the nation, whether
Frankish or Gallic; later these became validatng charters for radically
differenic ideals of France. The clencal-monarchist Right was par-
tcularly wedded to genealogical and vernacular coniceptions of an
‘organic’ nauon, which it opposed to the republican territorial and
civic model, notably during the Dreyfus Affair. 19

Nevertheless, even during the most severe conflicts MIITering
opposed models of the nation certain fundamental assumptions tied
the warnng parties together through a common nationalis dis-
course. In the French example just cited both republicans and manar-
chists accepted the idea of France's ‘natural’ and historic terriory
(including Alsace}. Similarly, there was no real dispute abour the
need to inculcate national ideals and hustory through a mass, public
education system, only about same of its content (notably the Cath-
olic dimension). Devation to the French language was also universal,
Similarly, nobody questioned the mdividuality of France and the
French as such; differences arose only over the historical content of
that uniqueness and hence the lessons to be drawn fram that exper-
cnce.

This suggests that behind the nval models of the nagon stand
certdin common beliefs about what constitutes & nation as opposed
to any other kind of collective, cultural idenuty. They include the
idea that nations are ternitonally bounded units of population and
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that they must have their own homelands; that their members share
i common mass culture and common historical myths and
memones; that members have reciprocal legal nghts and duties
under 3 common legal system; and that nations possess a3 comirion
division of labour and sysem of production with maobility across
the territory for members. These are assumptions, and demands,
common o all nationalists and widely accepted even by ther ontics,
who may then go on o deplore the ensuing global divisions and
conflicty created by the existence of such nations.

The existence of these common assumptions allows us to list the
fundamental features of national identity as follows:

1. an historic territory, or homeland
comnmon myths and histoncal memories
a common, mass public culture
common legal rights and duties for all members
& common economy with territerial mobiity for
members.
A nation can therefore be defined as d named human population
tharing an higloric ferritory, common myths and historical memories, a
mass, public culture, o common economy and common legal rights and
dutres for all members.=

Such a provisional working definition reveals the complex and
abstract nature of national identity, The nation, in fact, draws on
elements of other kinds of collective identity, which aecounts not
only for the way in which natonal identity can be combined with
these other types of identity = class, religions or ethnic — but also for
the chameleon-like permurations of nationalism, the ideclogy, with
other ideologies Like liberalism, fascism and communism. A national
identity is fundamentally multa-dimensional; it can never be reduced
to a single element, even by particular factions of nationalists, nor
can it be easily or swiftly induced in a population by artificial
means,

Such 2 definition of national identity also sets it clearly apart
from any conception of the state. The latter refers exclusively two
public institutions, differennated from, and autonomous of, other
social institutions and éxercising a monopoly of coercion and extrac-
tion within a given territory. The nation, on the other hand, significs
a cultural and political bond, uniting in a ungle political community

e e e
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ail who shace an histori¢ culture and homeland. This 15 not to deny
some overlap between the two concepts, given their common refir-
ence to an historic territory and (in democratic states) their appeal
to rqu: sovereignty af the people. But, while modern states must
|r:gll:.1mlt:-l]‘.il:m!d"ﬂ:l i natlonal and popular terms as the states of
particular nations, their content and focus are quite different *

This lack of congruence between the state and the nation i
exemplified in the many ‘plural’ stares today. Indeed, Walker
Connor’s estimate in the carly 1y70s showed that only about 19 per
cent of states could claim to be true ‘nation-states’, m the sense that
the state’s boundaries coincide with the nation's and thar the totsl
population of the state share a single ethnic culture. While most
$tites aspire to become nanonsstates in this sense, they tead to limit
their claims to legitimacy to an aspiration for pelitcal unity and
Fupuhr sovereignty that, even in old-cstablished Western states,
risks being challenged by ethnic communities within their barders,
These cases, and there are many of them: illustrate the profound
guif between the conceprs of the state and the nation, a gulf that the
historical matenal to be discussed shortly underlines.*

SOME FUMNCTIONS AND PROBLEMS OF NATIONAL
IDENTITY

Let me recapitulute, National identity and the nation are complex
constructs composed of 4 number of interrelated componens —
ethnic, cultural, territorial, economic and legal-political. They sig-
nify bands of splidanty among members of communitiee umited by
shared memornes, myths and traditions that may or may not find
expression in states of their own but are entrely different from the
purely legal and bureaucratic ties of the state. Conceprually, the
nation has come to blend two sets of dimensions, the one civie and
ternitorial, the other ethnic and genealogical, in varying proportions
n particular cases, It is this very multidimensionality that has made
mational identicy such 1 flexible and persistent force in modem life
ind polities, and allowed it to combine effectively with other power-
ful ideologies and movements, withour losing its characrer

We can illuscrate this multifacered power of national identity by
laaking at some of the funcrions it fulfils for groups and individuals.
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In line with the dimiensions listed above, we cin conveniently divide
these functions into ‘external’ and ‘intermal’ abjecrive conseguences,

The external functions arc rerrtonial, cconomic and politcal,
Nations, first, define a definite social space within which members
must live and work, and demarcate an histonic territory that locates
1 community in time and space. They also provide individuals with
sacred centres’, objects of spiritual and historical pilgrimage, that
reveal the umiqueness of their nation's 'moral geography’.

Economically, nations underwrite the quest for control over ter-
ritorial resources, including manpower. They also claborate a single
division of labour, and encourage mobility of goods and labour, as
well 2« the allocadon of resources between members within the
homeland. By defining the membership; the boundaries and the
resources, naponal adentuty provides the ratiorale for ideals of
national autarchy 2!

Politically, too, national identity underpins the state and its organs,
or their pre-polincal equivalents in nations that lack their own
states. The sclection of political personnel, the regulation of political
conduct and the election of governments arc grounded in critesia of
navonal interest, Which is presumed to reflect the national will and
national identity of the inclusive population.

But perhaps the most salient political function of natonal identity
15 415 legiimation of common legal rights and duties of legal instiru-
tions, which define the peculiar values and character of the nation
arid reflect the age-old customs and mores of the people, The appeal
to national identity has become the main legitimation for social
order and salidarity today.

Natonal identinies also [ulfil more intimare, internal funetions for
individuals in communities. The most obvious is the socialization of
the members as ‘natiomals and ‘citizens'. Today this is achieved
through compulsory, standardized, public mass education Systems,
through which state authorities hope to inculeate national devotion
and 2 distinetive, homogeneous culture, an activity that most
regimes pursuc with considerable encrgy under the influence of
nastonakist ideals of cultural authennicity and unigy 24

The nation s alio called upon te provide a social bond bétween
mndividuals and classes by providing repertoires of shared values,
symbols and traditions. By the use of symbols — Aags, comnage,
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anthems, uniforms, monuments and ceremanies — members are
reminded of their common heritage and culeural kinship and fee
strengthened and exalted by their sense of commeon identity dnd
belonging. The nation becomes a ‘faith-achievement’ group, able to
surmount obstacles and hardships. s

Finally, a sense of national identicy provides a powerful means of
defining and locating individual selves in the waorld, through the
prism of the collective personality and its distinctive culture. It i
through a shared, unigue culture that we are enabled to know ‘whao
we are’ in the contemporary world, By rediscovering that culture
we ‘rediscover’ ourselves, the ‘authentic self, or 50 1t has appeared
to many divided and disoriented individuals who have had ro con-
tend with the vast changes and uncerainties of the modern world,

This process of self-definition and location is in many ways the
key to natonal identity, but it is also the element that has attracred
most doubt and scepticism, Given the wide range of human atttudes
and perceptions, it is hardly surprising if nationalists, their eritics and
the rest of us have been unable to agree on the cnteria for national
self-definition and location. The quest for the national self and the
individual'y relationship to it remains the most baffling element in
the nationalist project.

These doubts are both philosophical anid political. Because of the
many kinds of national self thac present themselves in practice (a
natural resule of the multifaceted nature of the nation}, nationalist
doctrine has been attacked as logically contradictory or incoherent.
The indeterminacy of national criteria and their vague, shifting,
often arbitrary character in the writings of nationalists have under.
mined the ideology's credibility, even where respect has been
accorded to individual nationalist propositions such as the ides of
cultural diversity. At best the idea of the nation has appeared sketchy
and elusive, at worst absurd and contradictary, ¥

Intellectual scepricism s paralleled by moral condemnation. In
the name of ‘national identity' people have allegedly been willing 10
surrender their own liberties and currail those of wthers. They have
been prepared to trample on the civil and religious rights of ethnic,
racial and religious minerities whom the nation could not ahsorb
[ntemational, or more accurately inter-state, relations have similarly
suffered. The ideal of the nation, transplanted across the globe from
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s Western heartlands, hay brought with it confusion, instability,
strife and terror, particularly in arcas of mixed ethnic and religious
characrer. Nationalism, the doctrine that makes the nation the object
of every political endeavour and national identirty the measure of
every human value, has dince the French Rievolution challenged the
whole idea of a single humanity, of a world community and it
moral unity, Instead navionalism offers a narrow, conflict-laden legiti-
manon for political community, which inevitably pits culture-
communities aganst cach other and, given the sheer number and
variety of culrural differences, can only drag humanity mto a polit-
cal Charybdis.®?

This is a familiar indictment, and its scope and intensity proclaim
the emotional and polincal power of the ideal that it so utterly
condemns. But an ideal and an identry that can fulfil so many
funcuions, collecuve and individual, are bound to have the most
vaned social and politcal consequences, given the variety of arcum-
stances in which nacionalists must operate. We could, equally, cata-
logue the berugn effects of nationabsm: its defence of munonity
cultures; its rescue of “lost” histories and Literatures; its mspiration for
cultural renascences; its resolution of ‘identity crims’; its legitimarian
of community and social solidanty, its inspiration to resist tyranny;
its :deal of popular sovereignty and collective mobilization; even the
motivation of self-sustaining economic growth. Each of these effects
could, with as much plausibility, be attnibuted to natonalist ideolo-
gies as the baneful consequences listed by critics. No more striking,
or revealing, tesumony could be offered to the ambiguous power of
national identty and nationalism or to their profound relevance, for
good or ill, to most people in most areas of the world today.

Why this should be so, and what the deeper roots of the power
exerted today by nauonal identities are, we must now explore.

CHAPTER, 2
The Ethnic Basis of National Identity

The origins of what we have termed national identity are as complex
3s its nature. | am not saying simply that the origins of each nation
are in many ways unique and that there i3 great vanauon in the
narung-points, trajectories, rates and tmings of modem nations.
The very question 'what are the origins of nations?' needs to he
braken down into several further questions, such as: who is the
nation? Why and how is the navon? When and where s the
nation?

In fact we can conveniently uie these questions to seck a general
explanation of the originy and development of modern nations in
three parts,

1. #Who is the nanon? Whar are the ethnic basés and models of
modern nanons? Why did these particular nations etnerge?

2. Why and how does the nation emerge? Thar is, what are the
general causes and mechanisms that set in motion the proces-
es of nation-formation from varying ethnic tes and
memaories?

3. When and where did the nation anse? What were the specific
ideas, groups and lecations that predisposed the formanon
of individual nations at particular times and places?

Through answers to these questions, albeit of a general and fecess-

arldy incomplete nature; we may hope to shed some hght on the
vexed problem of national origing and déevelopment.

ETHNIE AND ETHNO-GENESIS

If myths like that of Ocdipus cin be seen a5 widely belicved tales
told in dramatic form, referring to past events but serving present
purposes andfor future goals, then the naton stands at the centre of
ane of the most popular and ubiguitous myths of modern umes:
that of nationahsm. Centzal to this myth 18 the 1dea thar natons
exit from time immemonal, and that naoondlists must reawaken
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